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!VIGDOR�3HINAN

4HE�4HREE�7IVES�OF�2ABBI�!KIVAH

4HERE�ARE�VARIOUS�TRADITIONS�IN�RABBINIC�LITERATURE�CONCERNING�THE�WOMEN�

TO� WHOM� 2�� !KIVAH� WAS� MARRIED��4HE� ARTICLE� SURVEYS� THE� VARIEGATED�

SOURCES� IN� LIGHT� OF� A� MODERN� (EBREW� SONG� �BY� $ALIAH� 2ABIKOVITCH	�

IN�WHICH� THE�DIFFERENT� STORIES� ARE�WOVEN� TOGETHER��2ABIKOVITCH� SEEMS�

TO�HAVE�JOINED�INTO�ONE�LITERARY�CREATION�TWO�CONTRADICTORY�TRADITIONS�

n�ONE� FOUND� IN�A�"ABYLONIAN�SOURCE�AND�ANOTHER� IN�A�-IDRASH� FROM�

THE�,AND�OF� )SRAEL��4HE�DIFFERENCES�BETWEEN�THE� TWO�RABBINIC� SOURCES�

SHOULD�BE�UNDERSTOOD�ON�THE�BASIS�OF�THE�DISSIMILAR�CONDITIONS�OF�LIFE�

THAT�PREVAILED�IN�"ABYLON�AND�THE�,AND�OF�)SRAEL��LEAVING�HOME�FOR�LONG�

PERIOD�OF�TIME�IN�ORDER�TO�STUDY�IN�THE�ACADEMY��"ABYLON	�AS�OPPOSED�

TO� STUDYING�WHILE� STAYING�HOME��WORKING�AND� RAISING�CHILDREN�AT� THE�

SAME�TIME��IN�%RETZ�)SRAEL	�

%ACH�OF�THE�TWO�MAIN�CENTERS�OF�ANCIENT�*UDAISM�PORTRAYED�2��!KIVAH�

ACCORDING�TO�ITS�UNIQUE�WAY�OF�LIFE��WHILE�THE�MODERN�POET�BLENDS�THE�

DIFFERENT�TRADITIONS�INTO�ONE�

)N� ADDITION� TO� THE� h"ABYLONIANv� WIFE� OF� 2�� !KIVAH� �KNOWN� MAINLY�

AS�2ACHEL	�� AND� AN� ANONYMOUS�WIFE�WHO� APPEARS� IN� THE�%RETZ)SRAELI�

-IDRASH��THERE�ARE�TRADITIONS�CONCERNING�A�THIRD�WIFE�n�A�ROMAN�MATRON��

THE�EXWIFE�OF�4INEIUS�2UFUS��WHOM�2��!KIVAH�SUPPOSEDLY�MARRIED�AFTER�

HER�CONVERSION�TO�*UDAISM��4HE�ARTICLE�DEALS�WITH�THE�MOTIVE�FOR�THIS�

SURPRISING�TRADITION�AND�ITS�HISTORICAL�VALUE�AND�CONCLUDES�BY�DESCRIBING�
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ALL� THE� STORIES� ABOUT� THE� WIVES� OF� 2�� !KIVAH� AS� MOTIVATED� BY� ACTUAL�

MORAL�NEEDS�RATHER�THAN�REFLECTING�ANY�hTRUEv�HISTORICAL�CIRCUMSTANCES�

RELATED�TO�THE�LIFE�OF�2��!KIVAH�
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4HE�PRESENT� ARTICLE� EXAMINES� CONCEPTUAL� INTERPRETATIONS� APPEARING� IN�

THE� POSTTALMUDIC� LITERATURE� CONCERNING� THE� ISSUE� RAISED� IN� 4RACTATE�

!VODAH� :ARAH� ��A� WHICH� DISCUSSES� THE� ACCEPTABILITY� OF� A� WOMAN� TO�

PERFORM�THE�RITE�OF�CIRCUMCISION��)N�THE�COURSE�OF�THE�SUGYA�THE�OPINION�

IS�VOICED�THAT�A�WOMAN�IS�CONSIDERED�CIRCUMCISED�EVEN�THOUGH�SHE�HAS�

NOT�BEEN�CIRCUMCISED�IN�PRACTICE��.O�REASONING�IS�OFFERED�IN�THE�4ALMUD�

ITSELF�FOR�THIS�IDEA�

3EVERAL�INTERPRETATIONS�HAVE�BEEN�OFFERED�IN�LATER�SOURCES�IN�AN�ATTEMPT�

TO� COMPREHEND� THIS� IDEA� THAT� A� WOMAN� IS� DEEMED� CIRCUMCISED��

!CCORDING� TO�ONE�EXPLANATION�� THE�ENTIRE� *EWISH�PEOPLE� IS�CONSIDERED�

CIRCUMCISED��MEN�AND�WOMEN�ALIKE��!NOTHER�SCHOOL�OF�THOUGHT�IS�THAT�A�

WOMAN�RECEIVES�HER�ESSENCE�AS�CIRCUMCISED�BY�VIRTUE�OF�HER�HUSBAND��9ET�

ANOTHER�VIEW�POSITS�THAT�WOMEN�FALL�IN�THE�ABOVEMENTIONED�CATEGORY�

BECAUSE�THEY�LACK�FORESKIN�

3EVERAL� PRACTICAL� IMPLICATIONS� ACCOMPANY� THE� NOTION� THAT� A� WOMAN�

IS� CONSIDERED� TO� BE� CIRCUMCISED�� 7OMEN� LIKE� MEN� ARE� SAVED� FROM�

THE�JUDGMENT�OF�'EHENNA��7ITH�THE�ABSENCE�OF�MEN��WOMEN�MAY�BE�

COUNTED�AT�THE�CIRCUMCISION�CEREMONY�IN�THE�PRAYER�QUORUM��!�MALE�

INFANT�WHO�IS�ILL�AND�CANNOT�BE�CIRCUMCISED�MAY�BE�GIVEN�A�NAME�WHEN�

THE�FATHER�IS�CALLED�TO�THE�4ORAH��AS�IS�THE�PRACTICE�CONCERNING�A�FEMALE�

INFANT�

9AEL�,EVINE

!�;*EWISH=�7OMAN�IS�#ONSIDERED�#IRCUMCISED
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3EVERAL� SOURCES� STATE� THAT� THE� RITUAL� IMMERSION� OF� A� WOMAN� IS� THE�

FEMALE�ALTERNATIVE�TO�CIRCUMCISION��)F�SO��WOMEN�CAN�BE�SEEN�TO�HAVE�

AN�ADVANTAGE�OVER�MEN��AS�CIRCUMCISION�IS�A�ONETIME�ACT��WHEREAS�THE�

RITUAL�IMMERSION�OF�A�WOMAN�IS�CARRIED�OUT�REPEATEDLY�
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/F� THE� *EWISH� WOMEN� WRITERS� WHO� HAVE� BEEN� REDISCOVERED� IN� RECENT�

YEARS�� THE� EARLIEST� AND� MOST� SIGNIFICANT� TO� HAVE� WRITTEN� IN� %NGLISH� IS�

'RACE�!GUILAR����������	��A�3EPHARDIC�WOMAN�WRITING�IN�6ICTORIAN�

%NGLAND�� !GUILAR� WAS� A� PROMINENT� CONTRIBUTOR� TO� THE� !NGLO*EWISH�

(ASKALAH��ARGUING�FOR�BOTH�*EWS��EMANCIPATION�IN�THE�6ICTORIAN�WORLD��

AND�WOMEN�S�EMANCIPATION�IN�THE�*EWISH�WORLD��(ER�TWELVE�BOOKS�AND�

OTHER� PUBLICATIONS� INCLUDED� NOVELS�� POEMS�� THEOLOGY�� LITURGY�� HISTORY��

AND�POLEMICS�� AND�WERE� READ�BY� *EWS� IN�%NGLAND�� THE�5NITED�3TATES��

'ERMANY�� &RANCE�� AND� *AMAICA�� 3EVERAL� OF� HER� BOOKS� WERE� TRANSLATED�

INTO�(EBREW�AND�9IDDISH�

!� DESCENDANT� OF� THOSE� WHO� HAD� FLED� THE� 3PANISH� AND� 0ORTUGUESE�

)NQUISITIONS�� SHE� RECORDED� THE� ORAL� HISTORY� OF� THE� CRYPTO*EWS� IN� HER�

ROMANCES�AND�HISTORIES��)N�HER�NONFICTION�MASTERPIECE��4HE�7OMEN�OF�

)SRAEL� �����	�� EXCERPTED�HERE�� SHE� PROVIDED� A� SERIES� OF� BIOGRAPHIES� OF�

*EWISH�WOMEN� FROM� THE�"IBLE�� THE�4ALMUD�� AND� THROUGHOUT�HISTORY��

4HESE�EARLY�VERSIONS�OF�MODERN�FEMINIST��MIDRASHIM��APPEALED�TO�BOTH�

*EWISH�AND�#HRISTIAN�WOMEN�READERS��3INCE�MOST�*EWISH�WOMEN�WERE�

NOT�TAUGHT�(EBREW��AND�VERNACULAR�TRANSLATIONS�OF�THE�"IBLE�WERE�ONLY�

BEGINNING� TO� APPEAR��!GUILAR�S�7OMEN� OF� )SRAEL� FUNCTIONALLY� SERVED� AS�

h4ORAHv�FOR�MANY�*EWISH�WOMEN��4ORAH�THAT�WAS�CENTERED�ON�WOMEN�S�

OBLIGATIONS��NEEDS��AND�ASPIRATIONS�

-ICHAEL�'ALCHINSKY

!�6ICTORIAN�-IDRASH

'RACE�!GUILAR�AND�(ER�"OOK�7OMEN�OF�)SRAEL
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!T�!GUILAR�S�EARLY�DEATH�AT�THE�AGE�OF�THIRTYONE��SHE�WAS�DESCRIBED�AS�

hTHE�MORAL� GOVERNESS�OF� THE�(EBREW� FAMILYv��(ER�DEATH�WAS� CALLED�A�

hNATIONAL�CALAMITYv�IN�*EWISH�PERIODICALS�AROUND�THE�WORLD�
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2ACHEL�-ANEKIN

4HE�$EVELOPMENT�OF�THE�)DEA�OF�2ELIGIOUS�%DUCATION

FOR�'IRLS�IN�'ALICIA�IN�THE�-ODERN�%RA

4HIS� ARTICLE� FOCUSES� ON� THE� DEVELOPMENT� OF� THE� IDEA� OF� RELIGIOUS�

EDUCATION�FOR�*EWISH�GIRLS�IN�'ALICIA�BEGINNING�IN�������WHEN�'ALICIA�

WAS�ANNEXED�TO�THE�!USTRIAN�%MPIRE��!LTHOUGH�IT� IS�WELLKNOWN�THAT�

THERE�WAS�A�WIDE�GAP�IN�'ALICIA�BETWEEN�THE�GIRLS��GENERAL�AND�*EWISH�

EDUCATION��THE�ARTICLE�EXAMINES�THE�CONCRETE�HISTORICAL�CONTEXT�IN�WHICH�

THIS� GAP� DEVELOPED�� )T� POINTS� OUT� THOSE� PEOPLE� AND� PLATFORMS� THAT�

SOUGHT�TO�STIMULATE�PUBLIC�DISCUSSION�ABOUT�EDUCATION�FOR�GIRLS�AND�TO�

ALTER�THE�STATUS�QUO�

4HE� PRACTICE� OF� PROVIDING� *EWISH� GIRLS� WITH� A� GENERAL� EDUCATION�

BECAME� INSTITUTIONALIZED� AND� WIDESPREAD� FOLLOWING� THE� PASSAGE� OF�

LAWS� CONCERNING� MANDATORY� EDUCATION� IN� THE� !USTRIAN� %MPIRE� IN�

������WHICH�CAME� INTO�EFFECT� IN� THE������S��4HUS��WHILE� THE�GENERAL�

EDUCATIONAL� SYSTEM� FOR�GIRLS�DEVELOPED�AND�BECAME�ENHANCED�� *EWISH�

RELIGIOUS� LESSONS� REMAINED� PRIVATE�� VOLUNTARY�� AND� LIMITED� IN� SCOPE��

4HE�DEMAND�FOR�FORMAL�RELIGIOUS�EDUCATION�AND�THE�ESTABLISHMENT�OF�

RELIGIOUS�SCHOOLS�FOR�GIRLS�CAME�FROM�BELOW��FROM�THE�FAMILIES�AND�THE�

*EWISH�PRESS��"EGINNING�IN�������AND�FOR�NEARLY�TWO�DECADES��THE�SUBJECT�

NEVER� LEFT� THE� PUBLIC� AGENDA�� "UT� 'ALICIAN� *EWRY�S� SOCIAL� STRUCTURE��

WITH� ITS�(ASIDIC�COURTS�AND�VARIOUS�ORGANIZATIONS��EXERTED�CONFLICTING�

PRESSURES�ON�THE�RABBINATE��AND�AS�A�RESULT��NO�DECISION�WAS�MADE�

7ITH�THE�OUTBREAK�OF�7ORLD�7AR�)�IN�������THE�FABRIC�OF�TRADITIONAL
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RELIGIOUS�*EWISH�LIFE�WAS�DAMAGED��AND�THE�OLD�DISPUTES�AND�PRESSURES�

WERE�WEAKENED��4HE�TIME�WAS�RIPE�TO�REALIZE� THE�PLANS�AND�PROGRAMS�

THAT� HAD� BEEN� ADVANCED� IN� THE� PRESS� FOR� SOME� TIME��4HE� PERSON� TO�

MAKE� THE� IDEA� OF� GIRLS�� RELIGIOUS� EDUCATION� A� REALITY� WAS� A� WOMAN��

3ARAH�3CHENIRER��WHO�ESTABLISHED�IN������IN�#RACOW��7ESTERN�'ALICIA	�A�

FORMAL�FRAMEWORK�FOR�THE�RELIGIOUS�EDUCATION�OF�*EWISH�GIRLS�
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:ELDA� WAS� BORN� IN� THE� 5KRAINE� IN� ������ THE� ONLY� DAUGHTER� OF� 2��

3HALOM3HLOMO�AND�2ACHEL�3NEURSONH��3HE�SPENT�HER�CHILDHOOD�IN�HER�

GRANDFATHER�S�HOUSE� IN�#HERNIGOV��5KRAINE��UNDER� THE� SHADOW�OF� THE�

2USSIAN�2EVOLUTION�AND�THE�#IVIL�7AR�

7HEN�:ELDA�WAS�AROUND�ELEVEN��HER�FAMILY�MOVED�TO�)SRAEL�AND�SETTLED�

IN� *ERUSALEM��!� SHORT� TIME� LATER�HER� GRANDFATHER� AND� THEN�HER� FATHER�

PASSED�AWAY�

:ELDA� STUDIED� AT� THE� @-IZRACHI�� 4EACHERS�� 3EMINARY� AND� WORKED�

FOR� MANY� YEARS� AS� A� SCOOL� TEACHER�� PARTICULARLY� IN� UNDERPRIVILEGED�

NEIGHBORHOODS�OF�(AIFA�AND�*ERUSALEM��$URING�THIS�PERIOD��SHE�WROTE�

SHORT�PIECES�ABOUT�SCHOOL�LIFE�AND�REFLECTIONS�ABOUT�HER�STUDENTS��4HESE�

PIECES��ENTITLED�@!�4EACHER�S�.OTES��WERE�FIRST�PUBLISHED�IN�THE�JOURNAL�

$VAR�(APOELET�FROM�����������DURING�THE�3ECOND�7ORLD�7AR��THEY�

WERE�REPUBLISHED�TOGETHER�IN������IN�THE�5NITED�+IBBUTZ�-OVEMENT�

JOURNAL��-IBIFNIM��WHICH��AT�THAT�TIME��WAS�EDITED�BY�:ELDA�S�FRIEND��

THE�POET�:ERUBAVEL�'ILEAD�

4HESE�PIECES��A�LESSERKNOWN�PART�OF�HER�OEUVRE��ARE�PRESENTED�HERE�ON�

THE�TWENTIETH�ANNIVERSARY�OF�HER�DEATH�

!T�ABOUT�THE�AGE�OF�THIRTYSIX��:ELDA�MARRIED�(AIM�-ISHKOWSKY��4HE�

WONDERFUL�RELATIONSHIP�THEY�SHARED�n�WHICH�CONTINUED�UNTIL�HIS�DEATH�

TWENTYTWO�YEARS�LATER�n�IS�THE�SUBJECT�OF�NUMEROUS�POEMS�

:ELDA
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:ELDA�S�FIRST�COLLECTION�OF�POETRY��0NAI��WAS�PUBLISHED�IN�������!NOTHER�

FIVE�BOOKS�OF�POETRY�WERE�PUBLISHED�IN�HER�LIFETIME�

!�SECOND�AND�LESS�RECOGNIZED�ASPECT�OF�HER�CREATIVITY�WAS�DRAWING��)N�

�����:ELDA�BEGAN�STUDYING�WITH�THE�4EL�!VIV�ARTIST�#HAIM�'LICKSBERG��

AND�DREAMED�OF�STUDYING�AT�THE�"EZALEL�!CADEMY�OF�!RT�IN�*ERUSALEM��

4HOUGH� THIS�DREAM�WAS�NEVER� REALIZED�� SHE�DID� TEACH�DRAWING� IN� THE�

SCHOOLS�WHERE�SHE�WORKED�AND�CONTINUED�TO�DRAW�ALL�HER�LIFE��IN�A�VARIETY�

OF�STYLES�AND�WITH�DIFFERENT�MATERIALS�

2EPRODUCTIONS�OF� SOME�OF�HER�WORKS� FROM�VARIOUS�PERIODS�OF�HER� LIFE�

ACCOMPANY�h!�4EACHER�S�.OTESv�HERE�
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$URING� THE� THIRTEENTH� CENTURY� IN� THE� VARIOUS� *EWISH� COMMUNITIES�

OF� #HRISTIAN� 3PAIN�� AS� IN� OTHER� *EWISH� AND� NON*EWISH� COMMUNITIES�

THROUGHOUT�#HRISTIAN�%UROPE��IT�WAS�COMMON�TO�SET�ASIDE�CHARITY�PRIOR�

TO�ONE�S�DEATH��5NIQUE�TO�3PAIN��HOWEVER�WAS�THE�DONOR�S�PREFERENCE�FOR�

ESTABLISHING�A�PRIVATE�CHARITABLE�TRUST�OR�FOUNDATION�n�A�WAKF�n�KNOWN�

AS� hHEKDESHv��4HE� DONOR� WOULD� APPOINT� EXECUTORS�� TRUSTED� FRIENDS� OR�

RELATIVES�� OUTSIDE� OF� THE� COMMUNITIES� ADMINISTRATION� �THE� 'ABBAIM	��

WHO�WERE�RESPONSIBLE�FOR�INVESTING�THE�CAPITAL�AS�WELL�AS�DISTRIBUTING�THE�

INCOME�TO�VARIOUS�CAUSES��LEOLAM�VAED��FOR�ETERNITY�

)N�THE�SURVEY�OF�*EWISH�2ESPONSA�LITERATURE�FROM�#HRISTIAN�3PAIN�AND�OF�

*EWISH�,ATINATE�WILLS�PRESERVED�IN�3PANISH�ARCHIVES��WE�HAVE�IDENTIFIED�

TWO� MAJOR� MOTIVATIONS� FOR� THE� GIVING� OF� CHARITY� IN� ANTICIPATION� OF�

DEATH��4HE�PRIMARY�MOTIVATION�IS�RELIGIOUS��hFOR�THE�SAKE�OF�THE�SOULv��

LETOELET�NISHAMATI��OR�KOFER�LENAFSHI��THAT�IS��4O�CLEANSE�THE�SOUL�OF�SIN��

TO�PROTECT�IT�FROM�THE�FIRES�OF�HELL�AND�EASE�ITS�ENTRY�INTO�THE�ANTICIPATED�

STATE� OF� PARADISE�� !� SECONDARY� MOTIVATION�� HOWEVER�� AND� ONE� THAT� IS�

MOST�RELEVANT�WITH�REGARD�TO�THE�CHARITABLE�FOUNDATION��IS�THE�DESIRE�TO�

BE�REMEMBERED�IN�THIS�WORLD�

)N� THIS� ARTICLE� )�WILL� FIRST� REVIEW� THE�4ALMUDIC� SOURCES� THAT� ARTICULATE�

THIS�NATURAL�HUMAN�IMPULSE�FOR�COMMEMORATION�AND�THEN�PRESENT�ITS�

EXPRESSION�AS�FOUND�IN�(ISPANO*EWISH�SOCIETY�OF�THE�THIRTEENTH�CENTURY��

*UDAH�$��'ALINSKY

h!ND�IT�IS�FOR�THE�'LORY�OF�THE�'REAT�THAT�THEIR�.AME�

BE� 2EMEMBEREDv� #OMMEMORATING� THE� $EAD� AND� THE�

0RACTICE�OF�%STABLISHING�A�(EKDESH�IN�#HRISTIAN�3PAIN

�ÕÃÌ�ViÊ>�`Ê�i�iÀ�Ã�ÌÞ
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4HE�PURPOSE�OF�THE�ARTICLE�IS�TO�EXPLAIN�HOW�AN�)SLAMIC�INSTITUTION�SUCH�

AS�THE�WAKF��BECAME�A�CENTRAL�ASPECT�OF�*EWISH�PREDEATH�PRACTICE�FOR�*EWS�

LIVING�IN�#HRISTIAN�3PAIN�IN�THE�THIRTEENTH�AND�FOURTEENTH�CENTURIES�
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4HE� +ABBALAH� LITERATURE� IS� CONCERNED�� ESSENTIALLY�� WITH� THE� 5PPER�

7ORLDS�� AS� WELL� AS� WITH� THE� PAST� AND� FUTURE� OF� THE� 0EOPLE� OF� )SRAEL��

.ONETHELESS��WE�CAN�DETECT�IN�IT�CERTAIN�ECHOES�OF�THE�REALITY�OF�THE�TIMES�

IN�WHICH� THE�VARIOUS�WORKS�WERE� COMPOSED�� )N�WORKS�WRITTEN� IN� THE�

FOURTEENTH�AND�FIFTEENTH�CENTURIES��ONE�FINDS�HARSH�CRITICISM�OF�LEADERS��

RABBIS�AND�TEACHERS�OF� THE�COMMUNITY��AS�WELL�AS�OF�*EWISH�SOCIETY�AS�

SUCH��4HE�+ABBALISTS� CRIED�OUT� AGAINST� THE� SOCIAL�WRONGS�OF� THE� CLASS�

SOCIETY� OF� THEIR� DAY�� AGAINST� DISREGARD� FOR� THE� COMMANDMENTS� AND�

IMITATING�THE�WAYS�OF�THE�'ENTILES��AS�WELL�AS�AGAINST�BEING�IMMERSED�IN�

$IASPORA�;GOLAH=�EXISTENCE�AND�THE�LOSS�OF�FAITH�IN�2EDEMPTION�

4HIS�ARTICLE�CITES�SOME�OF�THESE�CRITIQUES�AND�PROTESTS�AS�FOUND�IN�TWO�

+ABBALISTS�BOOKS�n�(APELIAH�AND�(AKANA�n�WRITTEN�IN�THE�FIFTEENTH�

CENTURY� IN� 'REECE� BY� AN� UNKNOWN� AUTHOR��4HE� PRONOUNCEMENTS� OF�

THAT� ANONYMOUS� +ABBALIST� PROVE� THAT� MYSTICS� OF� HIS� TIME� DID� NOT�

LIMIT�THEMSELVES�TO�THE�MYSTERIES�OF�+ABBALAH�BUT�WERE�WELL�AWARE�OF�

CONTEMPORARY�SOCIAL�INJUSTICE�

-ICHAL�/RON

3OCIAL�#RITIQUE�IN�+ABBALISTIC�,ITERATURE
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!S� WE� KNOW�� THE� BOOK� OF� +OHELET� ;%CCLESIASTES=� IS� DISTINCTIVE� BOTH�

IN� FORM� AND� IDEOLOGY� COMPARED� TO� THE� OTHER� BOOKS� OF� THE� "IBLE��

4RADITIONAL� COMMENTATORS� OF� ALL� AGES�HAVE� GRAPPLED�WITH� ITS�MESSAGE�

IN� THE� ATTEMPT� TO� DEMONSTRATE� THAT� ITS� CONTENTS� DO� ACCORD� WITH� THE�

WORLDVIEW� EXPRESSED� IN� THE� REST� OF� THE� 4ANAKH�� 4HIS� ESSAY� DISCUSSES�

THE�APPROACH� SET�OUT� IN� THE�COMMENTARY�ON�+OHELET� ATTRIBUTED� TO�2��

3HMUEL�BEN�-EIR��THE�2ASHBAM��TO�A�CERTAIN�SET�OF�STATEMENTS�IN�WHICH�

THE�NARRATOR��+OHELET	�COUNCILS�HIS�LISTENERS�TO�FOCUS�ON�MATERIALITY�AND�

DRAW�FULL�BENEFIT�FROM�IT�

4HE�ESSAY�SEEKS�TO�OUTLINE�THE�AUTHOR�S�UNIQUE�TREATMENT�OF�THIS�UNUSUAL�

ADVICE�� 4HE� COMMENTARY�� WHILE� REMAINING� LOYAL� TO� A� hLITERALv� PSHAT�

READING��NONETHELESS�MANAGES� TO� INVEST� THE� STATEMENTS�+OHELET�MAKES�

WITH� A� BROAD� RELIGIOUS� MEANING�� DUE� TO� HIS� COMPREHENSIVE� LITERARY�

VISION�OF� THE� BOOK� AS� A�WHOLE��4HE� ESSAY� ATTEMPTS� TO� SHOW�HOW� THE�

COMMENTARY� ATTRIBUTED� TO� 2ASHBAM� COMBINES� PRINCIPLES� INTRINSIC�

TO�A�PSHAT�READING�WITH�LITERARY�SENSITIVITY�AND�DEEP�FAITH�n�CREATING�A�

COMMENTARY�THAT�IS�DARING�AND�FASCINATING�TO�EXPLORE�

.AVA�#OHEN

h4HERE�IS�NOTHING�WORTHWHILE�FOR�A�MAN�BUT�TO�EAT�

AND�DRINK�AND�AFFORD�HIMSELF�ENJOYMENT�WITH�HIS�

MEANSv�-ATERIAL�0LEASURE�IN�THE�#OMMENTARY�!TTRIBUTED�

TO�2ASHBAM�ON�THE�"OOK�OF�+OHELET�
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4HIS�ESSAY�FOCUSES�ON�THE�MOTIF�OF�EATING�BREAD�IN�TWO�NARRATIVES��THE�

ONE� CONCERNS� THE� hMAN�OF�'ODv� AND� THE� ELDERLY�PROPHET� IN���+INGS�

���� THE� OTHER� RECOUNTS� THE� PROPHET� !MOS�S� MEETING� WITH� !MATZIYA��

h#OHEN� "EIT� %Lv� IN� !MOS� ��� )N� THE� FIRST�� THE� PROHIBITION� AGAINST�

EATING�BREAD�AND�DRINKING�WATER�IS�A�CENTRAL�MOTIF��STRESSED�BY�A�FIXED�

FORMULA��)N�THE�SECOND��!MATZIYA�SAYS�TO�!MOS��h!ND�EAT�BREAD�THEREv��

#OMPARISON�OF�THE�TWO�NARRATIVES�UNCOVERS�NUMEROUS�PARALLELS��AMONG�

THEM��THE�LOCALE��"EIT�%L	��THE�NAME�OF�THE�KING��9ERAV�AM	��THE�EVENT�

�A� CONFLICT� CONCERNING� #OHANIM	�� AND� EMPHASIS� ON� THE� PROPHET�S�

ALTERNATE�APPELLATIONS��!NALYSIS�OF�THE�NARRATIVE�IN�!MOS�REVEALS�THAT�IT�

STAGES�A�FUNDAMENTAL�DISPUTE�CONCERNING�THE�NATURE�OF�PROPHECY��WHICH�

!MATZIYA�SEES�IN�EXTERNAL��EGOTISTICAL�TERMS��WHILE�!MOS�EXPERIENCES�IT�AS�

AN�OVERPOWERING��TRUE�VISION��4HE�MOST�DISTINCTIVE�DIFFERENCE�BETWEEN�

THESE� TWO� VIEWS� OF� PROPHECY� CENTERS� ON� THE� QUESTION� OF� ITS� REWARD��

SYMBOLIZED�IN�THE�EATING�OF�BREAD��/N�THE�BASIS�OF�THE�PARALLEL�BETWEEN�

THE�TWO�NARRATIVES��THE�EATING�OF�BREAD�IN�BOTH�MAY�BE�INTERPRETED�AS�

SYMBOLIZING�hPROPHECY�OF�THE�COURTv�n�EATING�FROM�THE�TABLE�OF�THE�KING�

AND�SERVING�HIS�INTERESTS��4HIS�MOTIF��COMMON�TO�BOTH�STORIES��REVEALS�

THE� SUBJECT� THEY� SHARE�� THE� ABYSS� SEPARATING� TRUE� AND� FALSE� PROPHECY��

&INALLY�� MORE� EXAMPLES� FROM� OTHER� NARRATIVES� IN� WHICH� THE� MOTIF� OF�

EATING�BREAD�WITH�A�SIMILAR�MEANING�ARE�CONSIDERED�

.ILI�3AMET

4HE�-OTIF�OF�%ATING�"READ�IN�0ROPHET�.ARRATIVE
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h-IDRASH�TELLS�US�THAT�/SNAT��DAUGHTER�OF�$INA��WAS�BORN�OF�3HECHEM�

BEN� (AMORv� �2ABBEINU� "AHAI�� 'EN�� �����	�� 4HIS� SURPRISING�

IDENTIFICATION�OF�/SNAT��DAUGHTER�OF�0OTIFAR��THE�0RIEST�OF�/N��GIVEN�TO�

9OSEF�IN�MARRIAGE��IS�THE�SUBJECT�OF�OUR�DISCUSSION��7E�INVESTIGATE�FIVE�OF�

THE�SOURCES�THAT�SUGGEST�SUCH�AN�ANCESTRY��COMPARING�VARIATIONS�AMONG�

THEM� WHILE� NOTING� EACH� ONE�S� AGENDA� AND� PARTICULAR� EMPHASES�� AND�

ATTEMPT�TO�DECODE�THE�STATEMENT�IN�0IRKEI�DE2ABBI�%LIEZER�THAT�h/SNAT�

WAS�MEANT�FOR�9OSEF�v

9OSEF�AND�/SNAT�ARE�CONSIDERED�AS�PART�OF�AN�OVERARCHING�PROCESS�THAT�

ENCOMPASSES�THE�ENTIRE�BOOK�OF�'ENESIS��IN�WHICH�EXPULSION�PRECEDES�

THE�ACCEPTANCE�OF�MISSION��4HIS�PERSPECTIVE�IS�PRESENTED�AND�FOUNDED�

FIRST� IN� GENERAL� TERMS� AND� THEN� CONCERNING� THE� SPECIFIC� RELATION� OF�

9OSEF�AND�/SNAT�WITHIN�IT��4HE�EXPULSION�ENDURED�BY�EACH�OF�THEM��ITS�

REASONS�AND�PLACE��AS�WELL�AS�EVENTS�OF�THEIR�CHILDHOOD�AND�LATER�LIVES��

THEIR�ENDING�UP�IN�THE�HOUSE�OF�0OTIFAR��AND�THE�TRIALS�THAT�TEST�THEM�n�ALL�

THESE�CHALLENGE�9OSEF� AND�/SNAT�WITH�A� COMMON�MISSION��/UR�ESSAY�

SEEKS�TO�BRING�THIS�MISSION�TO�LIGHT�

9AEL�3HLOSSBERG

9OSEF�AND�/SNAT��4HE�3TORY�OF�A�$ESTINY
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!�MAJOR�CONTRIBUTION�OF�THIS�RECENT�STUDY�IN�EARLY�*EWISH�MYSTICISM�IS�

ITS�EVOCATION�OF�THE�COMPLEX�CHAIN�OF�SOCIAL��RELIGIOUS��AND�THEOLOGICAL�

CONTEXTS� IN� WHICH� THE� MYSTICAL� PRIESTLY� TRADITION� EVOLVED�� #LARIFYING�

THESE�CONTEXTS�BEARS�FARREACHING�IMPLICATIONS�FOR�THE�(EICHALOT�LITERATURE�

AND�THE�EARLY�+ABBALAH�AS�A�WHOLE��BUT�RAISES�QUESTIONS�AS�WELL��/NE�

CONCERNS�THIS�MORE�COMPLEX�UNDERSTANDING�OF�#HAZAL�S�ATTITUDE�TOWARD�

SUCH�PRIESTLY�TRADITIONS�n�DID�THEY�REJECT�THEM�OR�CONCEAL�AND�SECRETLY�

PERPETUATE�THEM��4HE�SAME�PROBLEMATIC�APPLIES�TO�THE�EARLY�+ABBALAH�

n� WERE� THERE� TWO� SEPARATE� SOCIALRELIGIOUS� GROUPS� OR�� ALTERNATELY�� DID�

SOME�ORGANIC�CONNECTION�BIND� THE�ACTUAL� RITUAL�AND�MYTHIC�ELEMENTS�

IN�THE�4EMPLE�AND�THE�SPIRITUALMYSTICAL�CONSTRUCTS�THAT�EMERGED�FROM�

IT��4HIS�ARTICLE�AROUSES�AWARENESS�OF�THESE�FACTORS�AND�THEIR�IMPORTANCE�

TO�RESEARCH�IN�EARLY�+ABBALAH��)N�ADDITION��IT�BROADENS�THE�TRADITIONAL�

BOUNDARIES� OF� SCHOLARSHIP� BY� COMBINING� *EWISH� THOUGHT�� CREATIVE�

INNOVATION�� LITERATURE� AND� POETRY� TO� CREATE� A� RICH� CULTURAL� TEXTURE� OF�

DISCUSSION�

(AVIVA�0EDAYA

.EW�"OOK

2ACHEL�%LIOR��4EMPLE�AND�#HARIOT��0RIESTS�
AND�!NGELS��3ANCTUARY�AND�(EAVENLY�

3ANCTUARIES�IN�%ARLY�*EWISH�-YSTICISM




